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Official self-designation:   Al-Mamlaka al-Maghribiya (Kingdom of Morocco) 
 
Capital:    Rabat 
Form of government:  Constitutional monarchy 
Head of state:   King Mohammed VI (since July 1999) 
Head of government: Abdelillah Benkirane (Parti de la Justice et le Développement), since November 

2011 
Official language:  Arab  
Languages of inhabitants: 60% Arab; Amazigh (Tachelhit, Tamazight, Tarifit, etc.); French, Spanish 
Religions: 98.7% Sunnite Muslims; 1.1% Christians; 0.2% Jews 
Surface:    458,730 km2 
Population:   33.848 million 
Population density:  76 inhabitants per km2 
Population growth: 1.4% 
Average age:   26.9 
Population under 25 years: 47.70% 
 

 

The Kingdom of Morocco is a constitutional monarchy 
with absolutist features. King Mohammed VI has far-
reaching authority and is the most important decision-
maker at many levels. He is not only the supreme 
political leader of the country and commander-in-chief 
of the army but also the “Commander of the Faithful” 
(amir al-mouminine), and thus the supreme religious 
authority of the nation. The royal dynasty, which is 
very popular with the population, has been ruling the 
country since the 18th century. It derives its 
legitimization from its Sharif ancestry and the fact that 
Sultan Mohammed V played a key role in creating a 
sense of national identity during the struggle for 
independence. While Hassan II, the predecessor of the 
present king, was notorious for his divide et impera 
politics and many human rights violations, Mohammed 
VI is internationally respected for his policy of reform 
and his modernization efforts. The monarch’s response 
to the protest movement of the “Arab Spring”, 
Mouvement du 20 Février, was prudent. He ordered 
new elections to be held, and there was a 
comprehensive constitutional reform in 2011. 

For decades it was assumed that movements of 
political Islam have no future in Morocco. As a matter 
of fact, Morocco has some characteristics that are not 

conducive to the emergence of Islamist extremism: 
firstly, there is the religious legitimization of the king, 
a phenomenon often called “Moroccan 
exceptionalism”.1 Secondly, a powerful counterbalance 
is provided by civil society in general and the secular 
women’s rights organizations in particular. And, last 
but not least, there is the still widespread folk Islam 
(Maraboutism) whose worship of saints and other 
traditional particularities are in contrast to Islamist 
doctrine. 

Islamism in Morocco – A Retrospect 

In Morocco, Islamism first emerged in the 1960s in 
opposition to the Socialist national movement which 
was strongly inspired by Egyptian Nasserism and 
Marxism-Leninism. The Palace began to support the 
Islamist movement, and turned to the Saudi royal 
dynasty for help in counteracting the Leftist movement. 
In return, the Saudis were given free rein to spread 
Wahhabism in Morocco by means of publications, 
audio cassettes, generous monetary donations, and 

                                                
1 Hegasy, Sonja (2009): “Vierzehn Kilometer vor Europa. 
Islam und Globalisierung in Marokko”, in: Bertelsmann 
Stiftung (ed.): Was glaubt die Welt? Analysen und 
Kommentare zum Religionsmonitor 2008, p. 273. 
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preachers. The friendship between the two monarchies 
became further cemented by their joint strategic 
alliance with the U.S. during the Cold War, as well as 
by economic and military support during the Moroccan 
West Sahara conflict.2 The school system became 
increasingly Arabized in the early 1970s, with the 
intention to weaken the francophone elite.  

The first organized Islamist group was the “Islamic 
Youth” (Jama’at al-Chabiba al-Islamiya), founded by 
Abdelkrim Moutii in 1969 and inspired by the writings 
of Sayyid Qutb. That movement was tolerated until its 
extremist splinter group “Combatants of the Maghreb” 
(Al-Moujahidine al-Maghribiya) assassinated Omar 
Benjelloun, the founder of the socialist party L’Union 
Nationale des Forces Populaires (UNFP), on 
December 18, 1975. To avoid being arrested, Moutii 
fled to Belgium and his organization was banned in 
1976. 

In 1996 Abdelillah Benkirane – the present Moroccan 
head of state who is a former member of al-Chabiba 
al-Islamiya – and his friend Ahmed Raïssouni founded 
the charity organization “Movement of Unity and 
Reform” (Mouvement de lʻunicité et de la réforme 
[MUR], Arab: Haraka al-Tawhid wa al-Islah), with the 
intention to eventually transform it into a political 
party.3 The MUR itself was a merger of two Islamist 
organizations, “Reform and Renewal” (al-Islah wa al-
Tajdid) and “Union for Islamic Future” (Rabiata al-
Mustaqbal al-Islami).4 While the monarchy did not 
grant them their wish to found a party of their own, it 
allowed them to merge with already existing political 
parties. They did this in 1997, merging with Abdelkrim 
El-Khatib’s small party Mouvement Populaire 
Constitionnel et Démocratique (PCD) which had been 
founded in 1967 but was inactive. In 2002, the party 
renamed itself Parti de la Justice et du Développement 
(PJD). 

On the one hand, the increasing popularity of Islamists 
is related to social inequality, poverty, and high 
unemployment. On the other, it is due to the fact that 
Moroccan society, which emphasizes traditional 
values, can more easily identify with the Islamists’ 

                                                
2 Cf. Howe, Marvin (2005): Morocco. The Islamist 
Awakening and Other Challenges, New York, p. 126. 
3 Cf. Howe 2005, p. 128. 
4 Albrecht, Holger/Wegner, Eva (2006): “Autocrats and 
Islamists. Contenders and containment in Egypt and 
Morocco”, in: The Journal of North African Studies, 11:2, pp. 
123-141; cf. p. 126. 

ethical and moral concepts than with those of the 
Western-oriented elite.5 In addition, the Moroccan state 
has undergone an accelerating process of 
transformation since the 1970s, from an order based on 
feudal structures and clan systems towards a more 
liberal, functionally differentiated society focusing on 
modernization. Both as a result of that process and in 
response to it, Islamist resistance arose from the 1980s 
onward. Salafist propaganda circulated all over the 
country as early as after the Gulf War, in the form of 
books and CDs published by radicalized religious 
scholars who had been trained in Saudi Arabia. This 
propaganda held tremendous appeal to Moroccan 
youths particularly from disadvantaged neighborhoods, 
and eventually mobilized them for jihad in 
Afghanistan. The jihadists returned to Morocco after 
the U.S. invasion and formed cells led by fighters of 
the terrorist organization “Combatants of the 
Maghreb”. 

On May 16, 2003 five suicide attacks on hotels, 
restaurants, and a Jewish cemetery were committed 
simultaneously in Casablanca. They were carried out 
by the Moroccan organization “The Right Path” (as-
Sira al-Mustaqim), a spin-off of the Islamist 
organization as-Salafiya al-Jihadiya which, in turn, is 
linked up with “Al-Qaeda in the Islamic Maghreb” 
(AQIM). The attacks did not only result in state 
repression, many arrests, and stricter anti-terror 
legislation; they also gave rise to general suspicion 
towards Islamist actors. The blame for the Islamists’ 
radicalization was increasingly put on Hassan II, who 
had used them as a tool to counter Leftist and 
nationalist forces from the 1960s onward. In the 
decades that followed, however, he had treated them in 
a repressive way, denying them genuine political 
participation. 

Moderate Islamists 

The Islamist scene in Morocco is very heterogeneous. 
The majority of actors are moderate, hold pacifist 
views, and their programs have a pronounced focus on 
social issues and education. The “Justice and 
Development Party” (Parti de la Justice et du 
Développement, PJD) advocates a reformist approach 
within the Islamic current, and accepts the King as the 
religious leader. In the wake of the attacks, the party 
                                                
5 Steinberg, Guido/Werenfels, Isabelle: “Al- 
Qaida im Maghreb. Trittbrettfahrer oder neue Bedrohung?” 
in: SWP-Aktuell (February 2007), pp. 1-8; cf. p. 5. 
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had to make many compromises with the Palace so as 
to ward off a potential ban and to distance itself from 
violent Islamists. Since then it has supported laws that 
are in ideological contradiction to the party line. The 
PJD was part of the strongest opposition in Parliament 
as early as 2002 and since November 2011, it has held 
the majority in the ruling coalition and provided the 
head of the government. The inclusion of moderate 
Islamists in politics has long been used to create a split 
among Islamist forces, and was part of the strategy of 
Hassan II in dealing with the opposition towards the 
end of his rule. In the late 1990s he included socialist 
and Islamist parties in governmental responsibility, in 
order to stabilize the political system and to work 
against radicalization.6 

While the PJD attaches importance to participating in 
decision-making processes inside the political system, 
the spiritual movement “Justice and Welfare” (Al-Adl 
wa-l-Ihsan) prefers political action outside existing 
political institutions. It rejects monarchy, arguing that it 
is an un-Islamic type of power. 

In the meantime the illegal Al-Adl wa-l-Ihsan 
movement has come to be tolerated by the monarchy. It 
is the largest Islamic movement and the strongest 
opposition to the government. The organization was 
the largest group to participate in the protests of the 
“Arab Spring” in closed ranks. Holding tremendous 
appeal to the population, it has an extensive network of 
supporters throughout the country. Its founder and 
spiritual leader, Sheikh Abdessalam Yassine, was the 
single absolute authority of the movement until he 
passed away in December 2012. His movement is 
inspired by Sufism, and calls for a transformation of 
the state into an Islamic republic governed by religious 
scholars. 

Change of the Salafists’ Strategy 

Prior to the “Arab Spring” Salafists were not politically 
active in Morocco, as they viewed both political 
participation and rallies as heretic innovations (bid’a). 
Protests and demonstrations were considered to be 
forms of rebellion against the ruler; the Salafis argued 
that such rebellion is forbidden in Islam as it results in 
chaos (fitna). They did not participate in elections and 

                                                
6 Cf. Werenfels, Isabelle: “Zähmung der Islamisten durch 
Einbindung ins politische Leben. Erfahrungen mit 
islamistischen Parteien im Maghreb”, in: Neue Zürcher 
Zeitung (03/21/2006).  

viewed parliaments as places of unbelief where man-
made laws are passed which are in contradiction to 
God’s commandments.7 In the course of the revolts of 
the “Arab Spring”, Moroccan Salafists changed their 
strategy and began to involve themselves not only in 
protests but also in politics.8 The Moroccan Mouvement 
du 20 Février – originally a youth movement of mostly 
secular-minded activists – offered them a safe platform 
to rally for the release of political prisoners who were 
under arrest due to the anti-terror law. These actions, as 
well as the petition filed by the Minister of Justice 
Mustapha al-Ramid who campaigned for the release, 
prompted the royal dynasty to exercise leniency and to 
pardon the Salafists. The Salafists released in February 
2012 – spearheaded by Rafiq Abu Hafs and Hasan al-
Kettani who had been the masterminds behind the 
attacks in Casablanca – have since been eager to 
commit themselves either to politics or to civil society, 
or both. They founded the NGO “House of Wisdom” 
(Dar al-Hikma) which provides charitable services and 
publishes theological scholarly literature. While El-
Kettani wants to stay out of politics, Abu Hafs and 
other prominent Salafists have joined the moderate 
Islamist “Party of Renaissance and Virtue” (Parti de le 
Renaissance et de la Vertu, PRV).9 Whether the 
Salafists’ involvement in party politics is a sign of 
moderation, or whether it will result in an Islamization 
of the political landscape, is still an open question. 
Many of the Salafists who were released had already 
moderated their ideology while in prison, where they 
had made plans for participation in politics – albeit 
only by forming coalitions with parties. After the 2011 
elections there have been several such coalitions 
involving dissimilar partners. Examples include the 
coalition between the moderate Islamist “Party of 
Renaissance and Virtue” (Parti de le Renaissance et de 
la Vertu, PRV) and the pro-royal “Party of Authenticity 
and Modernism” (Parti Authenticité et Modernité, 
PAM), and the strategic alliance of the NGO 
“Monotheism and Reform” (al-Tauhid wa-l-Islah) with 
the PJD. Many of the newly founded NGOs place their 
main focus on missionary work (da’wa) and the 
dissemination of religious knowledge in mosques and 
                                                
7 Cf. Said, Benham T./Fouad, Hazim (eds.) (2014): 
Salafismus. Auf der Suche nach dem wahren Islam, Bonn, p. 
41.  
8 See ibid. p. 43. 
9 Cf. Ali, Siham: “Des salafistes intègrent la scène politique 
au Maroc”, in: Magharebia (06/14/2013), 
http://magharebia.com/fr/articles/awi/features/2013/06/14/fea
ture-04 (accessed 01/21/2015).  
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Qur’an schools. In addition, however, they try to exert 
indirect political influence – for example, by 
mobilizing their followers as voters in elections. That is 
why many Salafists cast their vote in the parliamentary 
elections, contributing significantly to the victory of 
the PJD. Sheihk Mohammed bin Abdul Rahman al-
Maghraoui, one of the most prominent Wahhabite 
Salafists and president of the organization “Association 
for Recruitment for the Qur’an and Sunna” (Jama’at 
al-Dawa ila al-Quran wa al-Sunna), is a close friend of 
Abdelillah Benkirane, the head of government and 
leader of the PJD. Consequently, al-Maghraoui called 
on his followers to vote for the PJD in the 
parliamentary elections, and to vote in favor of the 
referendum for constitutional reform. 

However, this strategic shift in policy was not 
undertaken by all Salafists in Morocco. There still exist 
the rigid ideologists from the jihadist spectrum, who 
organize in informal networks and were denied release 
from prison due to their refusal to either accept 
monarchy as a legitimate form of rule or abstain from 
violence.10 In September 2012 the movement 
“Partisans of Islamic Law” (Ansar al-Sharia) was 
launched, whose founders remain anonymous. 
According to their statement on Facebook, their 
mission is to warn against secularism and man-made 
laws, and to propagate true Islam. 

Recruits for the Caliphate 

Other causes of concern for the authorities are 
Moroccan recruits for the self-appointed “Islamic 
State” (IS), as well as the recently exposed terrorist 
cells both inside Morocco and in the Spanish enclaves 
of Ceuta and Melilla. According to the Moroccan 
government there may be more than 2,000 followers of 
the IS in Morocco, and an estimated more than 1,500-
2,000 Moroccans from Europe have joined either the 
terrorist militias of the IS or the al-Nusra front. Some 
200 of these have by now returned to Morocco where 
they were arrested immediately upon their arrival at the 
airport. A number of new terrorist cells have been 
exposed inside the country during the past months, 
particularly in North Morocco (around the Nador 
region) and the Spanish enclaves of Ceuta and Melilla. 

                                                
10 Cf. Masbah, Mohammed: “In Richtung politischer 
Partizipation. Die Mäßigung der marokkanischen Salafisten 
seit Beginn des Arabischen Frühlings”, in: Said, Benham 
T./Fouad, Hazim (eds.): Salafismus. Auf der Suche nach dem 
wahren Islam, Bonn, pp. 297-319, p. 305f. 

As a result, there is close cooperation between 
Moroccan security forces and Spain. As recently as in 
December 2014, Spanish and Moroccan police 
succeeded in crushing an IS cell that had specifically 
recruited women to send them to Syria and Iraq. In 
addition, Moroccan security forces were able to arrest 
35 members of a terrorist cell in December 2014. They 
were part of the terrorist organization as-Salafiya al-
Jihadia and had sent thirty fighters to Iraq to commit 
suicide attacks; they were also scheming future attacks 
against the government with fighters who had returned 
to Morocco. 

The first wave of Moroccan fighters – most of them 
followers of the terrorist group Al-Qaeda in the Islamic 
Maghreb (AQIM) – arrived in Syria in early 2012. 
After that, young Moroccans both from Morocco and 
foreign countries joined al-Nusra and the IS. The 
largest number of Moroccan fighters, however, is 
found in the jihadist Harakat Sham al-Islam 
movement. The movement has ca. 500-700 Moroccan 
followers, who have constituted the majority of that 
group since mid-2013. Moreover, AQIM splinter 
groups have joined the IS, and the militant Islamist 
“Movement for Uniqueness and Jihad in West Africa” 
(Mouvement pour l’unicité et le jihad en Afrique de 
l’Ouest, MUJAO) has plotted assaults on Moroccan 
politicians including the Minister of Justice, al-Ramid. 

There are both logistic and ideological incentives for 
joining the battle in Syria. Traveling to Syria is 
comparatively easy and cheap. Monetary reasons are 
another factor.  

Most followers of the IS come either from the north of 
Morocco (e.g., Nador, Fnideq) which is a region 
marginalized in terms of infrastructure, from 
impoverished neighborhoods in cities such as Tanger, 
Fès, and Casablanca, or from the Spanish enclaves of 
Ceuta and Melilla. These regions are notorious for high 
rates of youth unemployment. Furthermore, the 
promise of sexual pleasures is used to lure both men 
and women to Syria via the Internet. In contrast to the 
rigid sexual morals of Moroccan society, where 
premarital sexual relations are punishable by fines or 
prison sentences, the caliphate offers satisfaction of 
physical desire by means up to four wives or female 
sex slaves. The so-called “sex jihad”, or jihad an-
nikah, gives young women the opportunity to 
contribute their share to the “holy war” by entering into 
temporary marriages with jihadists; it is argued that 
sexual comfort enables the fighters to focus better on 
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their battle mission. The women believe that entrance 
to Paradise will be their reward for marrying a religious 
warrior – whom they view as a hero – and for giving 
birth to new martyrs. 

Prevention Measures by the State 

In the wake of the attacks in Casablanca in 2003, the 
anti-terror law was passed, which was tightened in 
January 2015, in response to IS recruitment. In 
addition, the state initiated a process of prevention 
measures. The infrastructure in the poor neighborhoods 
– from which came most of the suicide bombers – was 
improved, and urban development projects were 
launched for the resettlement of their inhabitants 
(initiative Ville sans Bidonvilles (“Cities without 
Slums”)). In addition, the Initiative nationale pour le 
développement humain (INDH) against social 
marginalization was launched in May 2005 with a 
budget of U.S. $ 1.2 billion. 

Besides these socio-economic investments, the 
Moroccan government focuses on the strategies of 
preventive security and religious security. The strategy 
of religious security aims at raising the citizens’ 
awareness of the danger posed by extremist Islamist 
propaganda. The attacks in Casablanca resulted in a 
new emphasis on the country’s Sufi and Malekite 
religious traditions, as well on the specific Moroccan 
identity characterized by a tolerant version of Islam. 
The Ministry of Religious Affairs (Ministère des 
habous et des affaires islamiques), which is presided 
over by the King, has given order to monitor the 
content of the Friday sermons in more than 30,000 
mosques in the country, and has shut down many 
Salafist mosques and Qur’an schools. Since 2002 the 
office of Minister of Religious Affairs has been held by 
Ahmed Taoufiq who is not attached to any party. He is 
a Sufi of the spiritual Qadiriyya Boutchichiya 
Brotherhood, and tries to implement a liberal, tolerant 
version of Islam that is in line with Moroccan tradition. 
In addition, the spread of moderate Muslim teachings is 
promoted by the “Radio Mohammed VI of the Holy 
Qur’an” (Radio Mohamed VI du Saint Coran) launched 
in 2006 by the King and the Ministry of Islamic 
Affairs, and by the “Assadissa Satellite Television 
Network”.  

Another important innovation in the religious 
institutions was the course of studies for female 
theologians (mourchidat), which was established by the 
Ministry of Islamic Affairs at the Theological Faculty 

in Rabat in spring 2005. In the first semester of the 
course’s existence, fifty women already studied side by 
side with their male fellow students. Together with 150 
young imams, they represent the new religious policy 
of the kingdom, and should keep radical Islamist 
currents at bay. While they have the same tasks as their 
male colleagues, they are not authorized to head the 
Friday prayer. In addition, the King stipulated in the 
new constitution that the “High Council of Religious 
Scholars” (Conseil supérieur des Oulémas) is now the 
sole religious institution authorized to issue religious 
legal opinions (fatwas). At the same time, it is the 
institution that represents official Islam in Morocco.  

Conclusion 

According to the latest figures, Moroccans outnumber 
citizens of any other country in the terrorist 
organization IS. The oppression of Salafist actors, 
which went on for years in the wake of the Casablanca 
attacks, seems to have worked as a catalyst for 
radicalization. The strategic maneuvering pursued by 
Hassan II, the alliance with the Saudi court since the 
1960s, as well as social inequality in society – 
particularly in the north of Morocco – created fertile 
soil for radical Islamism. Due to poverty and lack of 
perspectives, the so-called bidonvilles (“slums”) on the 
outskirts of the major cities have become hotbeds of 
criminality and radicalization. Whether the preventive 
measures will be successful is still an open question. 
Particularly among young Moroccans, Sufism as a 
counterpoise to Salafism has become increasingly 
popular since the early 21st century. This was a result 
of the attacks in Casablanca, among other things. By 
implementing a tolerant version of Islam, Morocco 
becomes a role model for the neighboring countries. 
For example, 200 imams from Mali were sent to 
Morocco for education in the fall of 2013. Tunisia, 
Guinea, and Niger, too, have asked the Moroccan state 
for support, not only in the training of imams but also 
in building mosques. 

Abbreviations: 

GIA: Groupe Islamique Armé (“Armed Islamic 
Groups”, French collective term for Islamist groups in 
the Algerian civil war) 
GSPC: Groupe Salafiste pour la Prédication et le 
Combat (“Salafist Group for Sermon and Combat”) 
INDH: Initiative nationale pour le développement 
humain (“National Initiative for Human 
Development”) 
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IS or Daesh: Islamic State (Arab: al-daula al-
islāmiyya); formerly: ISIS (“Islamic State in Iraq and 
(Greater) Syria”, Arab: ad-daula al-islāmīyya fīl-Irāq 
wa-sh-Shām) 
MUJAO: Mouvement pour l’unicité et le jihad en 
Afrique de l’Ouest (“Movement for Uniqueness and 
Jihad in West Africa”) 
MUR: Mouvement de l’unicité et de la réforme 
(“Uniqueness and Reform Movement”) 
MPCD: Mouvement populaire constitutionnel et 
démocratique (“Constitutional and Democratic 
People’s Movement”) 

PAM: Parti authenticité et modernité (“Authenticity 
and Modernity Party”) 
PJD: Parti de la Justice et du Développement (Arab: 
Hizb-al-`adāla wa-t-tanmīya) (“Justice and 
Development Party”) 
PRV: Parti de la Renaissance et de la Vertu (“Party of 
Renaissance and Virtue”) 
UNFP: L’Union Nationale des Forces Populaires  
Compiled in February 2015 
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Overview of Islamist Organizations in Morocco 

 

“Islamic Youth” (Jamaʻat al-Chabiba al-Islamiya) Founded by Abdelkrim Moutii in 1969; banned in 
1976 in the wake of the assault on Benjelloun 

“The Combatants of the Maghreb” (al-Moujahidine al-
Maghribia) 

Splinter group of the “Islamic Youth”, 
responsible for the assassination of Omar 
Benjelloun in 1975 

“Uniqueness and Reform Movement” (Mouvement de 
l‘unicité et de la réforme (MUR), Arab: Haraka al-
Tawhid wa al-Islah) 
 

Founded by Abdelillah Benkirane and Ahmed 
Raïssouni in 1996; merger with the party 
Mouvement populaire constitutionnel et 
démocratique (MPCD) in 1997 

“Reform and Renewal” (al-Islah wa al-Tajdid) and 
“Union for Islamic Future” (Rabiata al-Mustaqbal al-
Islami) 

Merged in 1996 to form the MUR 

“Justice and Development Party” (Parti de la Justice et 
du Développement) 

Since 2002 the new name of the Mouvement 
populaire constitutionnel et démocratique 
(MPCD) 

“The Right Path” (as-Sira al-Mustaqim), a spin-off of 
the Islamist organization as-Salafiya al-Jihadia 

Responsible for the Casablanca attacks in 2003; 
links to “Al-Qaeda in the Islamic Maghreb” 
(AQIM) 

“Al-Qaeda in the Islamic Maghreb” (al-Qaida fi Bilad 
al-Maghrib al-Islami, AQIM) 

Active under this name since 2007; former name: 
Groupe Salafiste pour la Prédication et le 
Combat (GSPC). Responsible for the suicide 
attacks in Casablanca 2003, 2007, and in 
Marrakech in 2011 

“Justice and Welfare” movement (al-Adl wa-l-Ihsan) Founded in 1985 by Sheikh Abdessalam Yassine 

“House of Wisdom” (Dar al-Hikma) Non-government organization founded by Rafiq 
Abu Hafs and Hasan al-Kettani in 2013 

“Party of Renaissance and Virtue” (Parti de la 
Renaissance et de la Vertu, PRV) 

Moderate Islamist party which was joined by Abu 
Hafs and other Salafists after their release from 
prison 

“Monotheism and Reform” (al-Tauhid wa-l-Islah) Non-government organization which formed a 
strategic alliance with the PJD in 2011 

“Community for the Recruitment for the Qur’an and 
Sunna” (Jama`at al-Dawa ila al-Quran wa al-Sunna) 

Non-government organization of Sheikh 
Mohammed bin Abdul Rahman al-Maghraoui, a 
close friend of the PJD party leader Abdelillah 
Benkirane 

“Partisans of Islamic Law” (Ansar al-Sharia) Jihadist organization founded in 2012 

 

Compiled in February 2015 


